(Baragisi) Sk . (the legend)
L.

The legend of Bafaisa‘(therﬁraﬁic '  : heooming A
.BﬁPGSISl in the Swehilicised ;orm), is eacoclated by early

"'lke the devll when

Islemic tredition with Luran llX 16,
he saith to mau, Be thou an 1nf1891, and when be is become
en infidel, he saith, JerlLy I am cleap of thee, for 3 fear
vGod the Lord of all crestures.” But the atery'ls older
than Islam, though its pre~151amla hlﬁtofj xa not clear. It
appears 1o have been taken over from Jewish legeﬁﬁry, it is
reputed to have been releted by Iba Umeme &5 from the lips
of the Prophel; and at leasi from the eerly IXth century
down to recent times it has been recounted in the works of
numerous ioslem euthors uatil it hes become current through-
out the Moslem world and, penetrating inte FPurope by trans-
lation and otherwise, it hes formed the source of at lesst
one romence of modera authership. -

Of the men Barssisi little is kanown except that he ia
reputed as e religious devolee, some sey of Isreelitish
-origin, others of Syrien; thet he lived es & recluse
- imared in his devotions, or thet he wes the leader of &
~d§vaut school, his followers numbering "more then six -
thousend, whose multitude sumazed the engels," and that, for
sixty years or more his piety had withsiood the wiles of






Satan whose final triumph in Berssisi's downfall the legend
relates. The Arabian authors recount the story with variant
deteil upon the same theme and copies of at leest three works

containing versions of the legend, gl-Mustetraf, Majalis-al-

Saniyy and Arbe'in Hedis, exist in the erchives of mosques and
in privete ownership on the owebili cosst. It is from such

a source, probably Arbe'in Radis, thet Seyyid Abdelleh Masu'ud

drew his materisl, as he avers in st.5 of his poem:-
Bwene chuo makutubu ke lughe ye kierabu,
Wemi yakanijibu hapends kuweandikia, :
I possess a_ book written in the Arabie lenguage,
And it impels me with desire to write to you of it.

His Swehili version adheres closely to Arabic sources. Saten
espying Barasisi's piety, assembles his myrmidons and from
amongst them despatehes one, Beidhi, to betray the monk. He
visits Parasisi dlsguised as e devotee, vies with him in
devotion and teaches him & prayer which, Beidhi claims, will
cure the sick, He then ceuses a young woman to become siezed
of en evil spirit, upon which calamity her brothers seek the
advice of a diviner, whom they find in Baidhi disgnised, who
sends them to Beresisi, saying that only he ocan cure their
eister. Beresisi objects that he knows nought éf medicine,
but,Baidbi, agé;n disgﬁiaed, intervenes end overrules the
monk's protests, snd effects thet the brothers bring their
sister to live with the monk that he may oure her. At first

he feils to exorcise the spirit, but is urged to further






‘effort by Beidhi, when the girl in her frenzy prostrates
‘herself before the monk who suocumbs to the Bclicitat@ons
of her possessive evil spirit, none other than Baidhi, and
fe1ls to her seduction. "' Then, the shame of his sin end
‘of his ward's condition overwhelming him, B@rasisi’ia aghin
visited by Baidhi in disguise, with the aniée*tﬁat to
sonceal the sin the girl must be murdered, her brothers
to be told that the demon possessing her @aa apiriteépher
apay. The girl iv thus killed snd buried, but Baidhi,
leaving a clue at her greve, hastens to eequaint her
brothers, by means of dreams as they aleep, of their
sister's true fate. They visit Beresisi, the orime is
revealed and the monk i hailed before & judge, again
Baidhi disguised, and, after being reviled for his
apostacy, Baresisi is put to death.
From its wide diffusion over e long period of time,
‘the story would seem to heve had a strong appeal elsewhere
“ia the Islemic field; but it seems never to heve gained
popularity amongst the Swahili, No manuseript copies of
the Swahill version have been fownd to exist either in
WMombase or Lamu, nor was the poem known there to native
authorities otherwise well versed in their national =~
‘literature, except for the Arabiﬁ‘vefsiona;alreudy~mantianad
© From that it is not ﬁecegsafily»ﬂa be essumed thet
 Sayyid Abdsllsh's utensi marks the introduotion of the






legend to the Swehili; the stéry“may"havé’héaﬂéafiiér éial
"aurraney, but its anfamiliarity on the Cosst does not
“sappart that view and there is mo evidence thet it axinteé
‘in 8wahili form pricr 18 Sayyié Lbdallah's aﬁmpc#itian in
the early pari of the ALLth ‘gentury,

‘The theme of this ntenzi may aaeouﬁt for it Eging little
“known. "Th&Atr@qaent'manﬁianluf 6&@1‘&ptrits; iS'ﬁnﬁari%qa&
'in the terms shaitani, iblis, pepe, must have restricted, if
‘not ‘prohibited, its recital at socisl and other gatherings
yihpiﬁ;aﬁﬁriéﬁ=aré-¢natoﬁaﬁilj*reé&lifédﬁ for the entertain-

ment of the compamy. Hut in a lend where it is recognised
es of daily oocurrence for people to be harmed, distressed
or iezed by evil spirits, where é&ligﬂéaf'ihﬁ*ﬁiﬂ&hf&@éus
‘jinn eevesdrop et the huts , lurk in the yslmngVQc roem
the dark nigbt utraats end lay in weit far aﬂwary'hayfirara
‘in markets, on the ta&ahmﬁe, elwﬁg bﬁnb~trai1ﬁ, in f?uit
gardens, wvan on ‘the vmry'thruahélﬂ ‘of the home; aud ‘whére
“ﬁ#ﬁfﬁaiyﬁﬂiﬂﬁp_hﬁﬁ‘w;aﬁtﬂ?ggnﬁ witabeavpgggtiling fearful
mysteries in league with these ssme jina, may be sﬁangét

the paxser:hy, even in the company asa@mblmﬁ it is both
~unssfe ana anmannerly to speak of evil spirits. The recitd
of a work maklng frequent mantlna of them aenlﬂ not feil to
alnrm taar in some unﬂ aiirent‘aanaaptibllitiaa nf bthera







experienced ones or oftenfler the rigours of seizure by an
evil spirit. The poem assumes that such e condition, ag
well as the steps to be taken for its diesgnosis and oure,
are matters of common knowledge; 8s they are throughout

the Islemic Rest, with the Swehili and emongst the majority

‘of Africsn tribes. The legend hes thus been sdopted into

Swahili witbout obvious Africen impress anlgas this be

found in the menner of Berasisi's execution, death by
gpearing, as expressed by the now almost obsolete verb

kufumeniwa (8t.214). The Arabic versions noted above agree

that he was bouad to a tree and left to death by exposure,
Pre-Islamic paganism no doubt accounts for the eadigtic :

thame‘of the legend, for elthough thé Quran hola# mqraer

end fornicstion as heinous sins of the first degree, yet

the denial to the monk of repentance, empbésised in some
versions, is in 111 accord with Qureen xxv.71 end 1i.160
and still less with xii1.87, "for none despeirs of Allah's

mercy except the unbelieving people.”






2100 D)

(Barasisi) Footnotes, . (the legend)

l. Cf.981e,G: The Xoran, p.406. Some commentators refer
this passage as applying (a) to man in general or (b) to
the story of how the devil misled Abu Djahl at the battle
of Bedr (Quran,viii,80.), or to the Beni Bainaqa'whom _ .
Muhemmed plundered end drove iatp exile (Mah.Ali, Quren,lix,
16,n.); but according to Prof. L.B.lecdoneld in Enez; of
Islam, I.667,3.v.Bargige, "the older exegetical tradition

prefers” reference to the Bersise legend.

2+ Fney. Islam. supra; end this is held by literate opinion

in Bast Africa, aceording to Kadhi Ali al-Amin who says, "the
1egena is amonéat those taken over by the Arahs from the Jews

wbo were converted to or profeqqed Islsm." See footnpte 8

24 aﬁl-quhaki, al-Kitebh al-llehesin-al-llagevi, ed, Dr F.
Schwally, Giessen,1902.

4, Abd-al-Raszek ibn Hammam (4.H.211--2.D.826) in bis Al-
Djam,'sppearé to be the first author recofding'the legendjof.

Ency;lélam supra.

&, For blbllograpby and chronology gee ?ney.Ialam I.p.667 aeq

6. G@ldziher I. in Dia Legena vom Mgnch Earsisa gives three

versions of the story and it has been elsewhere treatea. see

note 9. .

(a)






Ts Lewis, MiG.: Ambrosio, or the Monk..

485 7In - Area’ In Hadis Barsisi is referrgdvta-as of the Bani

Israel.

9§‘ BUttﬂ@P, 0.0 AnthoWQgi@ dar Sushelie thteratur Berlin,

1894 brlefly refers to "a poem about Bars;sa e Syrian monk

and local saint” glVlng no deteils; and Hartman M. Der Islem-

ische Orlent Berichte und Forsehungen, 1.22 aeq., fuund the

”legend localised in the Syrian provinee ef Aleppo.

10, As in Arbe'in Badis and this UtenZi.,g.

11, As in Al-Mustatraf and ﬁ_}&lls-al-aaniyy, in whlch

also Barasisis élseiplas are said to have been ahle to
kralse themselves into the firmement "like birds" tv the
amsnemsnt of the engels; but Allah said "Be not ‘amazed; for
 a11 Bl plety his end will ba 9V17 and h@ il die the desth
;af an in!idel s Iblis, overhearlng theae words, departea to
_ hstray the monx. In the Arbaﬁn Hadis version, aa in the

1 Utenzi lblzs 6eterm1ned of his own aocora to enoompaas his
(:dawnfall | g

12+ Ibshaihi (Muh&mmad bin Ahmed alrlbabalhx) Aléuustatr&f
(a2 miscellany of grose and verse from class ot

‘ Gairo,A.H.1202 (47D.1078
, ggjnliaual-Sanizz,
Arba'in Hedise, (Forty

Stories).






188 The belief that evil spirits, demons, jinn, can

agsume humen form is widespread in northern Africa. - A .
Westermarck, %,: Pagen Survivels in Mulemmedsn Civilisetion,
London,1982, "They (the jinn) often look like men; smong the

people of the market-place, for instance, there are numerous

jinn disguised as human beings. WMeny e man hes, by mistake,
married & female jinn or jinniye. Very frequently the jinn

shew themselves in the guise of &n snimel." The Swehili,
while sccrediting the existence of numerous kinds of spirits,

flot all melignant, (Ingrams,d.H. "Zenziber, its history and

People", London, 1922, mentions twenty different kinds), do
not appear to share the belief thétrspiritg appéaﬁ in human
shepe, but in m%nstfous form, éuéh gs the helf-man or kinym -
kela, or else that like QmBE’ the splrzts which commonly
cause possesslon, thay are 1nv151ble #erner,A.. gztbaiaq
Legenas of the Bantu, Len&on, 1934 gives instances. In

bwahilx sterzes Jznn which assume haman gaise would seem all

tg Asxatxc mytholagy, wblla awahlll aplrits are Bssentially
Bantu in form and behaviour. Thus, in Lemu end elsewhere
owls are assoclated with evil spells and chiléren felling
aick in the 6th,7th,8th and 9th months ef the Swablli yeer
are sald to be aelzeﬂ bj an owl“ (kubhukwa hnmn), aharms and
fumlgatiou ere used as 8 ocure and scarecrows are fixed on "

the house roofs to frlghten owls swey.






14, GSee lane, F.iW.: Menners end Customs of the Modern

Egyptions and Westermarck,li. op.cit. At is commonly held
is Islam (and elsewhere) that preyers, spoken or writtén,
can avert sickness end evil spirits. Prayefs and often
incanted during exorcisms,vo? mey be written on paper,iﬁ
8oot or lampblack on a plate, and either burned or washed
of{ and swallowed as a specific. Mamy Swahili wear a
charm (hirizi) consisting of a written Qnranic,pésaage, to

avert the evil-eye and the attentions of jinn.

16, The symptoms of seizure very considerasbly but are
usually manifested in women by e sudden hysterical outburst
and in men by violent or brooding dementis. No satisfectory
medical diegnosis or expslanation of "possession” as one
finds it in Africa seems yet to have been advanced. It

mey be induced snd indeed is semetimes deliberately sought
by persons who desire to effect contact with the spirit
world. See Beech,ii.W.H., 4ids to the Study of Kiswshili
ppxiféxgagx London,n.d. (1912) pp.13¢ seq.;’Grasier,.

The Spice Island of Pemba, London,pp. and Junod ,H.Ph,

Les Cas de ?osa@asiqn at4l’Exerciame ohegxlesjvandau, i
Africa, vol.VIl,p.270 seqq., and Ingrems, op.eit.; Stigend,
Land of'Zigi? London, 1912,p.124 seq. Hichens ,W. African

De Denceg, in Discovery, Vol. . and Westermarck
RARSRLCRAE0N. HF MAASYRATL, ; : PR

16. Sicknesses of verious types sre stiributed to super-







netural influences snd the 21d of & diviner (mgange we
faleki) is sought to disgnose them. Various methods of

divination are uged (for which see the suthorities noted

in n.15 above) including kupiga remli, ss in this utenzi,

8 method meking use of merks mede in sand upon a board, or
ash. |

17. During exorcism the spirit is said to mount to its
vietids hgaa and, there seated, converse with the exorcisén
cf. Beech, op.cit.

18, Dreams sre commonly interpreted as the visitations

of spirits; see lane, op.eit; and ferner, op.oit.

19, It is customary for Swahili households to close their
doors at 10.p.m. (4.8.m. swapili time) end not to open them
to or answer callers after thet hour sinee it is common for
people to roam the atreets by night and knock et people's
doors. A kinysmkels (half-men spirit) is seid to have

caused many deaths at Lindi, Tengenyike Territory, in 1916
by 80 doing; and a warning on the cuatom iz given by Mwane
Kupone to Binti Sheikh in st.45 of her Utendi (q.v.,p. )
Wala sikee ndiani sae ya'ne ikagis,
Do not leiter by the way when the fourth hougaggga.

20. 3ee Beech, op.cit, and Ingrams, Craster, &o. op.cit.

21. Bxeoution by binding the vietim to a'tree, to die of
exposure and attacks by birds and insects was the method d
applied by some Bantu tribes, e.g. the Anirambaﬁ of Tanganj:_kk






Territory to punish "reindoctors” (ususlly chiefs whose
- tribal responsibility it was to intercede with Mbule , the

‘rain-god) for failure to "bring" rain.

22. In the Majalis-al-Saniyy, lustatref end other vérsiona

the devil outvies Bereisa in fervour of devotion and advises
the monk that the way to greater~pia§y ig to commit e orime
éné then seek repentance, Cf. ggggg,_xxv.7l aga 11.160. The
~ monk 1is thus induced to visit o érinkingnhouée, whefe he

£alls to the wiles of a women and harders her husbend who

e catahes»them flagrante delicto. In several versions the

- monk is offered escape from the death penalty if he will
~ bow in worship to Saten, which he dces, whereon the devil
triumphently reviles him and lesves him to biarﬂcgm;  This

is so in the Arhéiﬁ Hadia‘vefsion,,but'has not beén'taken

into Savyid Abdallah's utenzi.
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